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Abstract: Appeared at a distance of four centuries, without any connection between them,
the two works have the following distinctive features: the Russian work was considered the
masterpiece of the universal parenethical literature; the work of Romanian voivode, stylistically
superior, transcends the dogmatic stereotypes. By analizing the common places and the areas of
diversity, the present study focuses on the message, exploring the depths by presenting, from two
different perspectives, the relationhip between determinism and freedom in the Christian Middle
Ages.
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Taking into account the fact that the parenethical literature which was extended to
the representative civilizations from the Far East to the West, had an uneven
representation in the Slavic literatures (the princes’ “Mirrors” became, in the Slavic
literature, biographies of the Slavic Tsars, instead the Ukrainian and the Belarusian
literature have not known such writings), Viadimir Monomakh’s Teaching was
considered “ the most genuine and representative parenethical work of the Orthodox
Slavic” (Zamfirescu, 2010:548), “a real masterpiece of the genre” (Ibidem: 549).

The circulation of this work, which made it famous, is probably due to the
popular manner of writing (a simple ethical code of the Orthodox Christian) and to the
reduced dimensions, that, as in the case of Stories about Dracula, made it functional.

One can notice that Vladimir Monomakh’s work coincides, as to its message,
with only the first part of the work The Teachings of Neagoe Basarab to His Son
Theodosie.

2. The possibility of comparing the Russian work with that of Neagoe Basarab
in Slavonic (only the first part) — the affirmation of the value ratios refers to the entire
work- should take into account three aspects: the distance of about four centuries
between the two messages; the dogmatic difference between the two authors; and, last
but not least, the disproportionate dimensions between the two texts.

Vladimir Monomakh lived until 1125, whereas Neagoe Basarab lived until
1521, and, admitting that they completed their work in the last part of their life (which
is certain to Neagoe Basarab), those four centuries suppose an evolution in the
Orthodox thinking, a new way of understanding the Holy Writ, according to the
dogmatic debates of that time.

Neagoe Basarab, who had been trained under the spiritual patronage of
Patriarch Nifon, displays his religious literacy that had laid at the basis of his training.
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For him, the Christian teaching constituted the basis in the process of forming his own
personality. He actually thought that, as the flowers bloom in the sun absorbing its light,
so, the most valuable nutrition in educating a young man was the divine light that came
from the knowledge of the holy books.

Referring to Neagoe Basarab, in 1905, the Russian philologist Alexandr
Iatimirski, knowing only a few excerpts from the issue of the Slavonic original,
affirmed: ,, An excellent stylist, a profound thinker and a conscious moralist, the
voivode-writer is nothing if not a philosopher, who managed to enlarge the horizon of
the formal Christian dogma and to confer a general human nature to his practical advice
in the field of stereotypical piety” (apud Zamfirescu, 2010: 549; cf. si Mihaila, 1996:
LXVII).

Bogdan Petriceicu Hasdeu wrote: ,,Neagoe Basarab, this Marcus Aurelius of
Walachia, a principe- artist and philosopher ...” (CB, II, 1984, p 316). Similarly, the
great Slavicist considered that it was about “a literary production of one of the most
cultured rulers of our ancient times” (Bogdan, 1898: 35, cf. Mihaila, 1996: LXX).

The text about Vladimir Monomakh’s teaching is kept, although it makes
several references to the sacred texts which were non-individualized by the publisher,
as in the case of The Teachings of Neagoe Basarab, within the scope of a popular
understanding of Christian faith. Moreover, he addresses himself not only to his sons,
but also to his followers, in general.

As to their dimensions, the two texts (taking into account the first part of the
work of the Romanian voivode), present a huge disproportion. Vladimir Monomakh ’s
Teaching to His Sons has eighteen pages, but, actually, only the first eight pages
represent the teaching itself, while the last two pages (The Monomakh’s Story about His
Life and The Monomakh’s Letter to Oleg Sviatoslavici) refer indirectly to the message.

The text referring to Neagoe Basarab’s Teachings to His Son Theodosie, as
any textbook concerning the instruction of a young prince (it was considered “the first
religious book known in the history of the universal literature, designed to the
instruction of the young son of a prince”, Zamfirescu, 2010: 405 ), is both persuasive
(exercised by the explanation method) and expository : it aims to penetrate by the
clearance of reasoning in the young man’s soul and thinking, but, at the same time, it
shows him the texts of the holy books which, not only them, as arguments of authority
through the confirmations which they set forth, were to connect him to the universal
learning of Christian faith. The latter represent, in fact, an illustrative teaching material.

As it was shown, the main message in Viadimir Monomakh’s Teaching is
encountered in the first part of The Teachings of Neagoe Basarab. This work contains
126 pages, of which, the persuasive text (46 pages) represents only a half of the
expository text (80 pages). It is obvious that the author, having the positon of a
magister, attaches great importance to the knowledge of the holy books, which
represented the light of his personality in training. The persuasive text represents only
the way in which the author understood these texts, making them, by his own thinking,
efficient tools in the attempted reconstruction of the new (young man’s) ruler’s
personality.
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Neagoe Basarab defines the nature and the dimensions of the persuasive text:
S aceste s@ nu le gandesti ca le grdescu eu din capul mieu, ci toate le-am aflat Tn
Sfintele Scripturi si ti le grdescu ca sd-ti fie de certare si de invataturd si de toatd
trezviia si chibzuiala si bucuriia ce va sd fie, cum ti le voi ardta mai inainte pre
amdruntul si le vei vedea chiar” (p. 20).

The expository text is equally clearly defined: ,,Drept aceia, frate, foarte iaste
bine si frumos §i sa cuvine a le grdi si a povesti de cele ce santu de folos sufletului si sd
citim Sfintele Scripturi si sa le socotim” (p. 16).

3. Viadimir Monomakh’s Teaching seems to be rather a practical guide of a
good Orthodox Christian, addressed both to the Tsar’s sons and to other
successors.They are not asking a rigid belief, but only awareness of the need to obtain
divine mercy and perseverance in accomplishing it:. ,,nu prin pustnicie, nu prin viatd de
calugdr, nici prin post aspru pe care le tin oamenii de bine, ci prin putind staruintd se
poate dobandi mila lui Dumnezeu” (p. 530).

On the contrary, with Neagoe Basarab, the eulogy of the monastic torment, as
the supreme way of worship to God, appears in the first part of the Teachings, on six
pages of the text.

Neagoe Basarab also observes a wider addressability of his precepts which
were illustrated by parables: ,,Asijderea si dumneavoastrd, credinciosilor miei boiari,
mari §i mici §i tuturor slugilor mele care slujiti cu buna si sfanta adeverita credintd, si
altor oameni, tuturor, carei cred in Dumnezeu” (p. 125).

No trust in alleged efforts is imperative to Valdimir Monomakh. Moreover, the
author, through his modesty, which was considered a rare thing to a crowned head,
often became confused, surpassing the limits of a captatio benevolentiae: ,,Fiii mei, sau
oricine veti asculta aceastd micd scriere sa nu rddeti, ci oricui din fiii mei ii va fi pe
plac s-o primeascd in inima sa (...). lar dacd cumva nu-i va placea aceasta scriere, sa
nu rada, ci sa spund « la drum lung, sezdand in sanie, a spus lucruri fard rost» (p. 256-
257); Daca cele din urmd nu va plac, luati cel putin pe cele dintdi(p. 527); lar ce este
mai departe, e invatdturd din slaba mea pricepere” (p. 531).

In his persuasive strategies, even if his writings are more sensitive, Neagoe
Basarab tries not to emphasize the offence of disbelief. On the contrary, he uses all the
skills acquired during his apprenticeship by the Patriarch Niphon to select the best
illustrative texts in rder to help him intensify his persuasive force: ,,1atd acum, o, iubitul
mieu fiiu, cdte pilde te-am ardtat din scriptura Legii Noao (...) Asijderea si din
Scriptura cea veche, cat m-am priceput, m-am nevoit de m-am ardtat si v-am spus” (p.
125).

The existence of this textbook does not exclude the subsequent experience of
the young Theodosie, who needs to be guided by the wisdom of the tradition: ,,Intreaba
pre tata-tau si-ti va spune si pre batrdnii tdi cei intelepti si temdtori de Dumnezeu si cu
sfat bun,si te vor invdta toate cdte sd cad si sd cuvine a le face spre voia lui Dumnezeu
si spre folosul trupului si al sufletului tau” (p. 47); ,,Si pre famdele cele bétrane, pre
toate sa le aibi ca pre niste mumdnii, in locul ma-tei” (p. 48).

4. To Vladimir Monomakh, the motivation of the Divine faith appears, in the
first place, as an amazement in front of the creative force of nature: ”mintea omeneascé
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nu poate pricepe minunile tale (...) cum a fost creat cerul sau cum soarele, sau cum
luna, sau cum stelele si intunericul si lumina si cum a fost pus pamantul pe ape (...).
Diferitele animale si pasari si pesti au fost impodobiti de Providenta Ta, Doamne! Si de
aceastd minune ne minundam, cum din tardnd ai fdcut pe om, cdt de diferite sunt fetele
oamenilor; dacdar fi adunati toti oamenii, nu toti au aceeasi infdtisare, ci fiecare are
fata sa, intelepciune divin@” (p. 530). The confirmation is found in small signs: ,,Daca
cel drept este rasplatit, inseamna cé existd Dumnezeu care judecd pe pamant” (p. 528).

In Neagoe Basarab’s Teachings to His Son Theodosie, the motivation of faith
emerges from the determinism of creation itself: everything around man as well as the
elements of nature aim to praise God: ,,Dar pentru ce? numai ca sa 1audam numele lui
(...) Asijderea au tocmit si firea fiintii noastre ceii omenesti si ne-au dat minte §i
cuvantu si suflet imbrdcate in trup si ne-au infrumusetat cu chip si cu podoabd (...) si
ne-au alcatuit trupul cu toate madularele: cu gurd, cu urechi, cu picioare, cu ochi si cu
mdini, ca acestea toate sd le intindem si sd le largim in lauda lui Dumnezeu (...). Trup
ne-au dat ca cu dansul sa slujim Dumnezeului celui puternic, iar nu pentru lucruri
spurcate si scdrnave (...). GUra ne-au dat ca s o desfacem si sd o deschidem si cu mare
glas sa laudam mdrirea si puterea lui (...). Ochi ne-au dat ca sa-i ridicam in sus si s
vedem slava lui Dumnezeu, cu a carui porunca sa facura toate, cerul vazduhul, soarile,
luna si stelele si altile toate cdte suntu vazute si nevazute (...). Limbd ne-au dat (...) .
Picioare ne-au dat, iar nu ca altor dihanii (...), ci noao ni sd cade sa pasim dreptu spre
cele ceresti si cu trupul si cu capul” (p. 2-3).

The didactic imperative is confessed: ,,lar noi s& rugdm pre Dumnezeu sa fim
desavarsiti” (p. 14).

For Neagoe Basarab, the strongest motivation is connected to the condition of
the young prince. The divine option is not only to make him king on earth but also in
heaven: ,,Vezi, iubitul mieu, pre imparatul cel mare, care ne-au iubit si ne-au facut si
pre noi impdrati pre pamdntu, ca si pre Sine si-1 iaste voia sd fim si in cer. Si dacd vom
vrea noi, vom fi” (p. 6); ,,pentru ca sntem datori s& pl&tim lui Dumnezeu pentru ce ne-
au dat si ne-au daruit” (p. 30); ,.lar de nu ma vei asculta, o,iubitul mieu fiiu, si de
invataturile lui Dumnezeu nu vei griji si nuvei face voia si dreptdtile lui Dumnezeu (...)
sa stii cd va lua Dumnezeu domniia de la tine §i o va da altuia” (p. 19).

One can notice here that, unlike the simple motivation, proposed by Vladimir
Monomakh which was based on astonishment, the motivation thoroughly structured and
seconded by the entire literature of the holy texts, which represent the basis of the
Wallachian voivode’s pedagogy, has a much stronger force of persuasion, presenting a
much deeper extension which was thus required by the complexity of life attempts.

5. As in the representations of the old Didahii (which appeared around the
same time), the life alternative was represented in Vladimir Monomakh’s work by the
two paths. The path of sin which leads to the fires of hell and eternal torment (death
pathway) and the path of salvation by faith which ensures eternal life, through
reconciliation with oneself and with divinity at the same time. According to the
archetype, this content is antithetically organized: prohibitions, advice, explanations
and frequent addresses to deity, from invocations to entreaties.
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5.1. For Vladimir Monomakh, prohibitions are rather behavioral, both for the
sons of the ruling princes and for the ordinary believers: ,,Nu te lua la intrecere cu cei
vicleni, nu invidia pe cei ce fac nedreptati”(p. 527); ,,S& nu vorbeascd cu furie, s& nu
defaime in discutii, sa nu rddd peste mdsurd (...), sd nu vorbeascd cu femei neroade (...)
sa nu se dea in laturi de a da invataminte celor doritori de putere (p. 529),iesind la
razboi nu va leneviti, nu va dedati nici la bauturd, nici la mancare, nici la somn (...);
Oriunde in drumul vostru (...) nu ingdduiti slugilor sa facd pagubd nici alor vostri, nici
celor strdini, nici satelor, nici samandturilor, ca sd nu va blesteme oamenii” (p. 532)...

The persuasive texts of Neagoe Basarab and not only them, denote a particular
didactic sense of the teacher, based exclusively on positive thinking, taking more
restrictions in the form of advice and motivated by necessity, all of them being of
divine origine:: ,,Drept aceia, s cade fiiului Tmparatului (...) Drept aceia sa cade
imparatului si domnului sa aibd judecatd direaptd si nefdtarnica” (p. 7); ,,Drept aceia
frate, foarte iaste bine si frumos si sd cuvine a le grai... (p. 16).

5.2. The true teaching of Vladimir Monomakh’s sons is represented by the
advice and the urges to always seek the true faith. There is a hierarchy in the advisor’s
mentality, from the support-advice, which generates the Christian behavior, to the
advice which involves a certain similarity with the understanding that God shows to all
believers.

The first advice provides a cyclic structure to the teaching, being at its
beginning and end: ,,Mai intdi de toate, pentru Dumnezeu si pentru sufletul vostru, sa
aveti in inima voastrd teamd de Dumnezeu” (p. 526); ,,Si iatd voud temeia toate: sa
aveti teamd de Dumnezeu mai presus de orice” (p. 533).

The most important of all the similarity advice concerns the attitude towards
poor people and the spirit of justice: ,,sd dati pomand din belsug, cdci acesta este
inceputul oricarui bine” (p.526); ,,Cel drept face in fiecare zi milostenie” (p. 528);
izbaviti pe cel ocdrdt, judecd drept pe orfan, apara pe vaduvad” (p. 529); ,,lar mai ales
nu uitati pe sdraci, ci, pe cdat va e ingdduit, dupd puterile voastre, hraniti si dati
orfanului, iar vdaduvei ocrotiti-i dreptul si nu ingaduiti celor puternici sd piarda pe un
om” (p. 531); ,,Oriunde veti merge si oriunde va veti opri, dati de baut si de mdncare
cersetorului” (p. 532).

The advice given by Neagoe Basarab reveals the privileged position of the
ruler which confers him the power to make charity: ,,lubitul mieu fiiu, s& fii milostiv
tuturor oamenilor si tuturor gloatelor, care ti le va da Dumnezeu pre mana ta” (p. 5).
And this even more, as the role of those for whom charity is doing is great in
doomsday: ,,Acolo vom avea procatori buni, sdracii pre carii i-am miluit, mai inainte
de moartea noastrd, intr-aceasta lume. Pentru aceia sd silim sa miluim pre toti mai
nainte, pand ce nu ne ajunge moartea” (p. 122).

Thus, giving such a piece of advice, Vladimir Monomakh, tends to neutralize
the vengeful behavior as well: ,,Noi oamenii suntem pdcatosi si muritori, iar dacé
cineva ne face rdu, noi vrem sa-I inghitim si mai degrabd sa-i vdrsam sangele; iar
Domnul nostru, stapdanind si viata si moartea, rabda deasupra capetelor noastre toatd
vita noastra” (p. 530).
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Neagoe Basarab’s advice with the strongest impact is not the direct one, but
that which accompany the illustrative texts, especially that in the Kings’Book. In order
to offer the St. Constantine the Great as a model, he selects a large part of the Panegyric
of St. Constantine the Great, written by Euthymius, theTarnovita’s Patriarch, “which
provides Tsar Ivan Sisman and all Christian rulers the absolute model of Christian
ruler” (Zamfirescu, 2010: 412, nota 53). The advice comes as an obvious necessity
imposed by the previous message: ,,Vezi, iubitul mieu fiiu, cd Constantin, marele
imparat si ingdduitoriul lui Dumnezeu (...). Asa fa si tu, fatul mieu, sd chemi pre
Dumnezeu si in vremile cele bune si de pace si in vremile cele de grija si sd te pazesti in
curatie” (p. 84).

Moreover, after the parable of any of the Biblical Kings and often interspersed
in the text, there are some pieces of advice, such as: ,,Asijderea fa si tu, cum fdacu acel
imparat bun si credincios si te vei indlta intru smerenia ta” (p. 108).

5.3. The advice and prohibitions are usually found in antithesis. This is
sometimes organized, even in the Russian text, into large structures according to the
model of extensive ramifications, encountered in the circular phrase: ,,Caci puterea
celor pdcadtosi se va frdange, iar pe cei drepti ii va intari Domnul;, cum pdcatogii vor
pieri, iar pe cei drepti 1i va milui; cdci cei ce il vor binecuvdnta vor mosteni pamadntul,
iar cei ce-l vor blestema vor pieri” (p. 527). Sometimes, the antitheses are simplified to
the lexical level: ,jefuit - nu te rzbund, urét - iubeste, alungat — suferd, hulit — taci,
omoard pacatul” (p. 529).

The eulogy of the prayer and teaching is done by Vladimir Monomakh by
conceiving these acts in their primary structures. The prayer must be permanent and,
because it signifies the divine power, it has a healing role.: ,,Nu ldsati sd treaca nicio
seard, dacd puteti, aplecati-vd pand la pamdnt, daca sunteti bolnavi, de trei ori; nu va
leneviti caci prin aceastd inclinare din timpul noptii si prin rugdciune, omul biruie pe
diavol, iar ceea ce a gresit in timpul zilei, prin aceasta se mdntuie” (p. 531).

The role of the teaching is rendered by simple analogies. : ,,Ceea ce stiti bine,
nu uitati, iar ceea ce nu stifi invatati — asa cum tatal meu, stand acasd, stia cinci limbi,
de aceea a avut cinste de la alte tari” (p. 533).

In the first part of the work The Teachings.., Neagoe Basarab emphasizes the
effort of knowledge: ”Ci fi-va atdta destul? Au iar vom mai adaoge invatatura! Ca sa
cade cu denadinsul sa mai invatam” (p. 16). In that phase of learning, the magister does
not speak about knowledge in general, but, conforming to the principle of respecting the
particularities of age, he establishes the most important learning items, which, in the
first part, are represented by the parables of the Kings: ,,si pre scurt, toate sa le aratadm
chiar cine din impdrati si in ce chip au ingaduit lui Dumnezeu si iar cum au cdlcat
legea si au maniiat pre Dumnezeu, iar unii dentr-insii cum au intorsu pre Dumnezeu
iar cu mild pentru cdinta lor (...) altii multi pentru negrija lor si pentru neintoarcerea
inimii, au perit” (p. 21).

Thus, an advice addressed to the ruler is considered by the Russian Tsar
similar to that addressed to an ordinary man: ,,Nu ucideti nici pe cel drept, nici pe cel
vinovat si nu dati poruncd sa fie ucis; chiar daca trebuie sa fie condamnat la moarte,
feriti-va de a pierde sufletul unui crestin” (p. 531).

81

BDD-A29788 © 2016 Universitatea din Pitesti
Provided by Diacronia.ro for IP 216.73.216.187 (2026-01-07 05:05:16 UTC)



Neagoe Basarab let the voivode the power to decide by trial and to establish
the guilt and punishment: ,,Si s& nu omori pre nimenea far’de judecatd dreapta si
far’de spovedanie, ca sd nu fii §i tu junghiat fara mila ca noatenii §i ca mieii; cd
sangile omului nu iaste ca sangile vitelor sau ca altor fieri, ca al pasarilor, ci iaste intr-
alt chip, sdnge ales si curdtit al Domnului nostru Iisus Hristos, pre care |-au vérsat pre
cruce (...) ca nu cumva pentru pripdsd moard tie cu trupul, iar lui Dumnezeu cu
sufletul” (p. 5).

6. The conclusions that can be drawn from these comparisons highlight the
complexity and the profundity of Neagoe Basarab’s Teachings to His Son Theodosie,
which coincides with Noica’s genious intuition, based, at that time, on partial
knowledge of the text, who found it “the first great book of Romanian culture” (Noica,
1943: 15; cf. si 1991: 14). Later, it was considered “the great book of Romanian
identity in Renaissance Europe and in universal culture” (Zamfirescu, 1996: V).

The edification was valid for both the Slavonic text and the one which
appeared in Romanian, a century later.

Such a comparison underlines the nature of the text, which is essentially a
large argumentative strategy where the persuasive text of the author coordinates the
selection of the illustrative text, as an obvious motivation for the formation of Christian
conduct, with the aim of bringing to perfection a new political and moral-religious
personality.
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